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19, PRELIMINARIES

In the final ﬁart of this study I examine the acculturation
and integration of the young Indiéns and Pakistanis in
Newcastle. That is to say, I seek to-discover how far
the young men were being pulled away-from the traditional -
norms and values of their parents by the very different
expectations of English society, and in particular of their
English contemporaries, From this perspective I consider
in turn the guestions of religion, friendship, and marriage.
It is seen to what extent there was intere~generational
conflict on these .issues, I discuss how the young men saw
themselves in relation to English society and how they viewed
their future., I conclude with.an attempt to define how far,

and in what respects, the young men were becoming integrated

into.English society.

First, then, I look at religion.. Before doing so, - .
however, I need to elaborate a number of .important but
miscellaneous preliminary matters. To begin with, one
ought to remind oneself of the -climate of race relations

in the period in which I conducted my main interviews.
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The Race Relations Climagte

Most of my interviews were completed in the first quarter

of 1968, and the rest were obtained in the months which

followed.

The atmosphere of the time was of mounting racial crisis,
with ever more poisonous controversy and ever more portents
of conflict, The crisis may be said to have reached a peak
with Powell's Birmingham speech = or rather, a new plateau,
for though the crisis did not abate, it no longer felt

to be escalating to the point of catastrophe.

Let us recall the events of the period. -In the summer of
1967 a trail of racial disturbances tore through dozens of
cities in the United States, ending in July with major riots

in Detroit (43 dead) and Newark, ‘New Jersey (26 dead).

In July in Britain there were widely reported speeches by
Michael X, the British Black Muslim ("Whites ... are vicious
and nasty people ... Fear of the white monkeys is nothing ...

We can deal with them") and Duncan Sandys MP ("The breeding of

millions of half-caste children would merely produce a

generation of misfits and create increased tensions"). 1

Quoted in the Institute of Race Relations Newsletter
June/July 1967, pe. 246.
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Michael X was charged under- -the Race Relations Act with
uttering insulting words likely to stir up race hatred

and later jailed for twelve months.

In the autumn there was another speech by Duncan Sandys
(September 20) and two by Enoch Powell (in Gloucester on

October 7 and in Deal on October 18). In Gloucester
Powell said: "We have got to establish an outgoing for
those not fitting in or fitting in less well ... They

must return to the country where they belong." 1.

In October four Black Power advocates from the Universal
Coloured People's Association were charged with using abusive

and insulting words which were likely to cause race hatred.

They were subsequently convicted and fined.

In November came the again much publicised Black Power
takeover of the Campaign against Racial Discrimination at
its national conference by an alliance of the Universal

Coloured People's Association, the minuscule maoist

"London Workers' Commitfee" and a dissident Indian faction

fromrSouthall. ;

Powell made further anti-~-immigrant speeches on November 19

L - - - - - — - r o o - - L e - - - o p— o p—
- - - - o -
=+

Paul Foot, The Rise of Enoch Powell (Penguin Books,
Harmondsworth, 1969), p. 104.
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(Bournemouth), December 9 (Wolverhampton) and February 9,
1968 (Walsall). With this last speech he intensified the
panic campaign, started by him in Deal, to deny right of
admission to Kenyan Asians who had chosen United Kingdom

citizenship after independence in 1963,

"Two hundred thousand Indians in Kenya alone', he warned,
"have an absolute right of entry to this country." L
There was vociferous support from the anti-immigration
lobby. c 2ir Cyril Osborne MP, for instance, said Britain
was committing race-suicide: "If we go on like this, there
will be more blacks than whites here in seventy years' time.“3

There was strong editorial backing from the Sunday Express.

and Daily Sketch and big photographic coverage of the

"Kenyan exodus".

At the end of February 1968 the government capitulated

to this pressure, and an emergency bill was introduced to

Ibide, Pe 110. In fact the Kenya Statistical Digest,
June 1967, estimated the Asian population as 192,000,

of whom between 50,000 and 70,000, according to the
Asgsistant Minister for Home Affairs, had Kenya citizen-
ship. Quoted in the Institute of Race Relations
Newsletter, February 1968, p. 47.

Including the same Duncan Sandys, who as Commonwealth
Secretary at independence, gave British citizens in

Kenya the right to hold on to their citizenship if
they wished,

> News of the'World, February 11, 1968.



restrict the entry of British citizens who had no substantial
connection with the United Kingdom wither by birtih or
through their grandparents. This in effect racial measure
became the Commonwealth Immigrants Act 1968,

On April 4 Martin Luther King was assassinated at
Memphis, Tennessee. Racial disorders followed in 110
cities in yhe United States in which 39 peopl e were killed

and more than 2,500 injured.

On April 8 the Race Relations Bill was published, which
sought to forbid discrimination in housing, employment,
insurance and credit. Duncan Sandys demanded the complete

suspension of immigration into Britain for several years.

Then, on April 20, came Powell's Birmingham speech, with

its "intemperate, calculating tone", its "doom-laden,

negaiive, purple=patch oratory", and its inclusion of

personalised anti-immigrant anecdotes.

- "An evil speech", denounced The Times (April 22).,

Edward Heath dismissed Powell from the shadow Cabinet.

Institute of Race Relations Bulletin, April/May 1968,
PPo 155-6, It became known as the "river of blood"
speech (to distinguish it from the many others) because
it included the sibylline warning: "Like the Roman,

I.seem:to. 'see the River Tiber foaming with much blood'",
Ibid., p. 155.
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But there was a massive outburst of public support for him,
Sack~loads of acclamatory mail arrived. Meat porters
from Smithfield, led by a supporter of Sir Oswald Mosley,

marched to Parliament, So did dockers from Tilbury.

There were strikes up and down the country in protest
against the Conservative Party's dismissal of Powell.
One of these was among workers at the Dunlop factory on the
Team Valley trading estate, near Gateshead. 2 The "Letters

to the Editor" columns lauded his couragee.

This was the background against which my interviews took
place. The racist agitation had continued unabated to the

time of writing, its path blazed out in further speeches by

Powell in the direction of "assisted repatriation and

3

resettlement”. The latest legisletive milestone is the

infamous 1971 Commonwealth Immigration Act.

Though the cause of the racists continued to advance,

one nevertheless no longer had the same feeling of

accelerating orisis, perhaps because the panic-mongering

1 Ibid-, Pe 157

2 Evening Chronicle (Newcastle), April 25, 1968.

> Speech at the 1968 Conservative Perty Conference at
Blackpool., The Times, October 11, 1968.
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has come to be familiar and normal, This sense of
accelerating crisis was (to me) at its most intense during
the scare about the Kenya Asians and after Powell's

Birmingham speech, that is, during most of my interviews.

-

The Asian Communities in Newcastle

I need, secondly in this chapfer, to”give a somewhat
fuller account of the Indian‘;nd Pakisfﬁni comnunities in
Ne%caé%le. The most notabie fhing about them perhaps was
the lack of‘}ormal oréanisations. There ﬁere, to be sure,
a Pakistani Association, a Pakistani League and an Indian
Associatip;;ﬁbﬁf;}h?sé yé%é ;iﬁos£ completély‘inactive and
seemeqpthfeﬁféséni ﬁobody but their officiala.‘ There was
no Indian Workers' Association 'hsi;éi'xias nost other Sikh

settiements had.

The éniy live organ§safions wereJthose concerned'with the
running Afithe different places of %;réhip. , The'ﬁinus had
their téﬁple at thé:cofner of Malvern Stfee£—aﬁd{é;;;tre
Street. | The‘éﬁ¥4wéra (Siﬁh temple)“cohsi;té&*of;three

houses knoqkéd intoﬁppe; with a flagpoleiin ffoﬂf;_in

e R— - - - o - e *
s - - - - - - e - -~ an - - - - - - - - . -

Desal, strangely, says there are no Hindu temples in
Britain because "the elaborate rituals which are required
in a temple are forbidden by custom on foreign soil",
OEO cit-’ P.'93',;1: o - | i B
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11. (Above) Inside the new mosque in Malvern Street.

12,
Inside the Hindu
Temple. The =
children have
books of Vediec -
prayers, 1in Englis
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14, Inside the gurdwara., On the daia,'r}ght..;ﬂits thq:srgnth@i or
prayer-leader, In the background two youﬁg1mgn sing and acéoﬁpanyﬁﬁfw‘”

themselves on tabla and harmonium,
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Crown Street. The Pakistanis had their mosque in a house
onﬁWe;tmorland Road., A very large wooden notice outside
proclaimed, pogsibly to the annoyance of the Gospel Mission
two doors away, "Only God is worthy of worship and Mnhémmed
is God's messenger". This was in Arabic, Arabic trans-
literated, Urdu and English. The Pakistani Association
had a house in East Parade. This served as a mosque when
the'Westmorlangagiemises were demolished. When this house
in turn was slum-cleared, the Pakistanis bought the

Methodist church on the corner of Elswick Road and Malvern

Street,

Attendance was poor at temple, gurdwara and mosque. 1
both saw and was told that at each a normal-weekly service
attracted only about 15«25 worshippers. The Pekistanis,
admit®dly, had the excuse- that the Muslim day of worship
is a Friday and that the service was held in the morning,
which made it out of the éuestion for most workers.

It might be said that this lack of. regular involvement
by most Indians and Pakistanis made-the temple and mosque
committees weak organisations. Certainly they did little
or nothing except run their particular éstablishment, stage
religious festivals and put on.Independence:Day.celebrations.

They never tried to activate and mobilise their co-

religionists on public issues. 1 However when, occasionally

1 Except at general elections when they conferred and urged

their congregations to vote Labour.
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they spoke out, they did, I think, speak for them.

y The only other, not organisationg but community
institutions were the Asian film shows on Sunday. There
were two when I did my interviews, One was at the Gen,
near the junction of Elswick Road and Westgate Road, and
one at the Tyneside Film Theatre in the city centre,

(The Gem, owned by a Sikh, was a Bingo Hall the rest of

the week.,)

It was noticeable that attendance was not divided along
religious lines. Relations between Indians and Pakistanis,
while not close, were good, unlike in other areas where the

Indo-Pakistan war caused considerable emnity.

The Indians and Pakistanis were likewise not involved
in multi~racial or anti-discrimination activities. The
annual People to People Week was a polite formality, with
such regular events as English visitors being shown round
the Hindu temple or Sikh gurdwara, and selected immigrants

(often from the university) taking tea with the Lord Mayor

and 'Lady Mayoress.

The sébrt-lived Tyneside branch of the Campaign‘against
Racial Discrimination had some success in getting

subscriptions out of Indians and Pakistanis when it carried

out a survey of immigrants in Elswick in 1967, But none
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took any active part = leaving that to a small number of

whites = and few even attended the monthly meetings.

The Indians and Pakistanis were in fact deliberately
unassertive and preferred not to publicly proglaim their
rights. This is shown in the following account of their
reaction to Enoch Powell's "river of blood" speech of

April 1968.

Tyneside CARD announced they would stage an "anti-Powell"
march from Elswick Road to the Town Moor. The Indians and
Pakistanis were privately very alarmed by the speech.
Nevertheless spokesmen for each of the three groups said
their community would not support the demonstration. They
were, it is true, probably swayed in this by the rumour;
put about by the chairman and organising secretary of the
Commonwealth Immigrants Working Group (the race relations

sub=committee of the City Council) that Black Power

organisers were planning to come up from Leeds to take part.2

When, later, the Newcastle Community Relations Council
was formed, immigrant "representatives" took part in its
deliberations but the great majority of Indians and

Pakistanis were, in my experience, completely unaware it
existed. This, admittedly, also reflected the fact that
the Council was exceedingly ineffectual.

2 Evening Chronicle (Newcastle) May 7, 8, 1968.
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The press reported the spokesmen as follows.,

The Sikh representative, Dr. Naru, said
that his community did not support the
march, for many of them felt it would
cause prejudice among members of the
white community. Similar sentiments

were expressed by Mrs. Saeeda Ahmad on
behalf of the Pakistani community. 1

My, 0.P., Bindra, general secretary of
Newcastle's Hindu temple, said: "We are
just not interested in this protest. We
are quite happy with living in this
region and we always get on well with
the people. We don't want to be the
cause of violence or hard feellings." e

Even the CARD committee was split on whether to cancel
the march. It went ahead, and the Black Power rumour proved
to be as baseless as the organisers had predicted. However

the only Asians to take part in the demonstration (about

200 strong) were two of my young respondents.

It is interesting to note how sharply this lack of public
communal assertiveness contrasts with the Indians' and

Pakistanis' individual enterprise, which was seen to be sgo

1 The Journal (Newcastle) May 7, 1968.

z Ibvid., May 8, 1968, Neither Dr., Naru (a dentist) nor
Mrs. Ahmad (a welfare officer employed by the City Council)
were ordinary immigrants, though here they represented
the general sentiment. The fact that they were co-opted
on to the Immigrants Working Group as spokesmen is an
indication of the lack of formal organisation and

leadership. Mr. Bindra, much more typically, was a bus
driver who later opened a shop.




453

guccessful. I suggest that the one was the cause of the

~ other. The Indians and Pakistanis felt they were "making it"
on a personal level and had established themselves very
comfortably with houses, shops or businesses. They did
not need organisations or marches to shout for their rights.
They were in fact aware that in Newcastle a good part of
their unpopularity stemmed from their very success,
particularly their success in becoming landlords. They did
not want to exacerbate this "jealousy", as they saw it, by

making a public protest. They wanted to quietly continue

enjoying their prosperity.

Literacy iﬁ;MothérdTongue

Thirdly, in this introductofy chapter, I note to what

extent the young Indians and Pakistanis were literate in the

language they were brought up to speak as children., The

overwhelming majority said they both undérstood this language

1

easily and spoke it fluently. In a study of acculturation

it is perhaps more important to know how well they could

read and write the language. Tables 86 and 87 show the

replies the young men gave qhen'queationed.

- [ ] L L - A L i i L aly L L L] L L] L L L [ ] L L L [
. . L L L [ [ L L L

For the languages concerned, see pp. 40=1.,
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TABLE 86

Self-assessed ability in mother=tongue: "How well
can you read it?" By religion. ﬁ

MUSLIMS SIKHS HINDUS ALL -

Fluently 17 10 5 32
A bit/haltingly 3 T 1 11
Not at all 6 8 9 23
No response - 1 - 1
Total ' ‘ 26 26 15 67

TABLE 87

Self-assegsed abiliti“in mother-tongue: "How well
can you write it?" By religion. = =

MUSLIMS OSIKHS HINDUS ALL

Fluently 17 9 5 31

A bit/haltingly 1 2 1 4
‘Not at all 8 14 9 21
No response e 1 - 1

Total 26 26 - 15 67

-
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It can be seen that altogether+only a little under hélf
the'yoﬁﬁg men said they could regd or write their mother-
fohgue fluentlye. Against this, 34 per cent said they could

not read the laﬂguage ét all, and 46 per cent said they

coula not write;it at all.
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At the same time there were notable differences between
the three religious groups. Seventeen of the 26 young
Muslims said they could read the language fluently, compared
with only ten of the 26 Sikhs and five of the fifteen Hindus.
Very similar differences are apparent in the proportions who
said they could write the language fluently, and in the
proportions who said they could not write the language at
all. Only eight of the Muslims gave the latter reply,
compared‘with fourteen of the Sikhs and nine of the Hindus.
There rill be many more 1instances of this pattern in which
the Muslim youths show theméelves more orthodox and

t he -
culture-bound than either/Sikhs or.the Hindus.

Religious Orthodoxy in thé Punjab

‘Before I examine the religious attitudes and religious
'prgéfice of ihe'young Asians ianeicastle,'I want finally
to emphasise thatl one should beware of naively assuming

. ¥

deviation .from perfection. ,By this I mean that if the

young men are found to diverge in some respect from the Hindu,
Sikh or Muslim ideal, oneqshould n;t take it for granted that
this falling-short is necessarily the result of growing up

in an alien culture.t The 1deal may not in fact be practised

by the parents in England either,'which means that the

deV1ation, if caused by Engllsh cultural influence, affects

both generations alike. On the other hand, the ideal may
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not even be practised by the people back in India and

Pakigtan.

Certainly one can cite reports from the Punjab of

heterodoxy and backsliding. I have already touched on the

fact that Hinduism in the province has always been, as

Chaudhuri says, "very rudimentary and Laodician", 1

Brahmanism has always been wegker in the Punjab than perhaps

in any other part of India. = The caste system operates

3

much less rigidly, and untouchability is much less

4

rigorously enforced. Before partition this state of

affairs applied particularly to Hindus in the more Muslim

2

Western Punjab. It is generally accepted to be due to

the cultural impact of successive invasions and

. . 6
colonisations.

Nirad C. Chaudhuri, The Continent of Circe (London,

Chatto and Windus, 19675, Pe 153,

H.A. Rose, ope cit., Vol, I (Lahore, Superintendent of
Government Printing, 1919), p. 3.

L.S.S. O'Malley, Indian Caste Customs (Cambridge,
Cambridge University Press,_19325, PP. 23-4.

4 Ibidi’ PPe 144-5‘

2 Oscar Lewis, Village Life in Northern India (Urbana,
University of Illinois Press, 19585, Pe 3¢

6 .y
See, for example, Satya M. Rai, Partition of the Puniab
(London, Asia Publishing House, 1965), p, 25.



491

The existence in many communities of families of three
religions seems to have led to a further weakening of Hindu
orthodoxy. Before partition, Muslims, Sikhs and Hindus
commonly visited one another's shrines., ! Many Muslim
holy men had Hindu followers, 2 I discuss the character of

Hinduism in the Punjab more fully in chapter 22.

no
There is/doubt that similarly many Sikhs in the Punjab

ignore basic religious injunctions. For example, when

Gobind Singh founded the martial Khalsa, or brotherhood
of the pure, to resist the Moguls, he laid down that
initiates should wear their hair and beard unshorn. > -Yet

Aurora states that most Sikhs get their hair cut before they
4

start their travels. Rose confirms that at least most

young Sikhs over here had already discarded their turbans

2

back home.

Indera P. Singh, op. cit., p. 282+3
° Darling, Rusticus, op. cit., ps 246.

> This was one of the "Five Ks",. Members of the
Khalsa swore not only to keep long hair and beard (kesh),
but also to wear a comb in the hair (kungha), to wear
a pair of shorts (kuchha), to wear a steel bangle on
the: right wrist (kara) and to carry a sword (kirpan).
Khushwant Singh, A History, op. cit., Vol. 1, p. 84.

4 Aurora, OEiI Qi.tt, Pe 94.

2 Rose and Associates, op. cit., pe 455.
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In addition to the Five Ks Gobind Singh prescribed four

rules of conduct for converts., Oneof these forbad them to

smoke, chew tobacco or to consume aleoholic drinks, 1

Yet Aurora recounts that many Sikh peasants, generally
less strict than the city dwellers, both smoke and drink
in the Punjab. 2 Darling, between the wars, noted the

popularity of snuff-taking among Sikhs and found they
J

were also beginning to cultivate the tobacco plant,

I could find, by contrast, little evidence of Muslim
laxity, though Darling does report that, despite Mohammed's

ban on usury, wealthier Muslims in the Punjab were beginning

A

to accept interest. Muslims also, as noted, worshipped

at Hindu and Sikh shrines. Nevertheless Darling repeatedly
remarks on the lack of religious teaching in the villages and

on the religious ignorance of Hindus, Sikhs and Muslims alike.

Khushwant Singh, A History, op. cit., Vol. 1, p. 84.

The others were: not to cut any hair on any part of their
body; only to eat jhatka meat where the animal had been
killed with one blow of the sword and not bled to death
like Muslim halal meat; not to molest Muslim women.

2 Aurora, op. cit., pps 67, 70, 94s It is generally agreed

that the ban on alcohol is flouted much more than the
interdiction on tobacco. Darling calls drink "the
besetting weakness of the Sikh", Wisdom and Waste,

ope cit., pPe 115, Rose says: "In practice, though most
Sikhs refuse tobacco, only the most pious will refuse
alcohol", Rose and Associates, op. cit., pe. 55.

5 Darling, Rusticus, dE. cit., pp. 56, 185.

4 Ibid., PP- 185"'71
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"They take the name of God in order that
they may fill their bellies with bread",
sald a landowner of the mullahs. "They
tinkle the bell and blow the conch", said
a peasant of the priests. The mullah
learns to repeat the Koran in the Arabic
but rarely to understand what he reads,
and this fruitless learning is all he
imparts to the boys of the villageo. The
priest is well versed in temple rites and
in the elaborate ceremonial of a Hindu's
life; and if a prohit or family priest,
he can cast a horoscope and distinguish
between auspicious and inauspicious
occasions. But though he can read, this
is of little value to his flock, for the
Hindu scriptures are written in Sanskrit,
which he cannot usually interpret. The
Sikh fares a little better, since the
Granth Sahib is written in Punjabi; but n
even so, much of it is as difficult for
the peasant to follow as Chaucer would

be for an English rustic. |

Thus if one finds young men among our respondents who are
ignorant about the teaching or mythology or ceremonies of
their parents' religion, it might be wrong to assume that
they would have been better informed had they stayed in

the Punjab.

Equally, where there 1is orthodoxy in the Punjab, we should

not take it that parents continue to be orthodox here. 1

have said that they try to recreate their old community

around them in England, but this cannot be a perfect replica.

Ibide, Pe 338.
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' Thomas and Znaniecki observed that the society which
Polish immigrants rebuilt in the United States was in fact
a new and different Polish-American hybrid. It was, they
sald,

A society which in structure and
prevalent attitudes is neither Polish
nor American but constitutes a specific
new product whose raw materials have
been partly drawn from Polish traditions,
partly from the new conditions in which
the immigrants live and from American
social values as the immigrant sees and
interprets them, ]

Similarly Asian parents, however orthodox and even if
they are much less open to English values than the Poles
wer; to American ones, have of necessity built something
different from back home, because at the very least they

are (moslly) villagers who have moved to a city and have to

get a livelihood from it.,

In practice there was religious laxity among parents.

A number of my respondents remarked on it. . Allah, a

Muslim, said, for instance:

There are t00 many people now who are
forgetting the religion. I mean they

don't pray five times a day, they don't
read the Koran, they don't go to the mosque

or something, I mean, they just work and .
go 1o sleep or go to their friends, something
like that. They've been here in England and
they see how the other people are, what

they're like. TYou know, they try to be like
then.,

Thomas and Znaniecki, op. cit., ﬁﬁ. 146870,
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Hardly any of the older Sikhs wore turbans. The Hindu
temple committee was worried by poor atiendance at the
Sunday service. There were plenty of older Pakistanis
to be found drinking Exhibition Ale or Newcastle Brown
in the pubs of the area, particularly the Bay Horse, on
Westgate Hill, and the High Elswick Tavern (known to Asians
as the "small publi") tucked away between Gloucester Road
and Cromwell Streets In the Tavern dominoes were the

attraction., In the Bay Horse they monopolised the dart-

boarde.

On the other hand, the Asian parents may in some respects
have been more strict here than in the Punjab. Certainly

I recall only one or two older Sikhs smoking.

I do not have systematic information on the parents'
attitudes and behaviour, Therefore I have no exact
measure of the difference, in these various respects, between
them and their sons. This does not mean that the young men
are seen in vacuo. Far from ite In the following
chapters 1 present the young men's own account of their
feelings and behaviour, This tells one much about their
relationship with their parents, even though it is, of course,

a one=gided representation.

In general however the young men's accounts were frank,

articulate, subtle and full of insight. I encouraged them
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to speak at length. Their explanations give us a vivid,
though not quantifiable, picture of whatv parents do. More
important, they show where the conflicts arise. The father
may lapse from strict orthodoxy, but it is not enough to
know this. One mua:}zgow in what situationshe tells the
son in effect: "Don't do what I doe Do what I say."

I have, 1 believe, an admittedly partial but at the same
time rich and rounded picture of the young Indians' and

Pakistanis' feelings, behaviour, relationship and

expectations.

Summary

In this introductory chapter I first gave an account
of the atmosphere of race relations crisis in which I
conducted my interviews with the young Indians and
Pakistanis in Newcastle. I then described the Indian
and Pakistani communities in Newcastle, emphasising in
particular their lack of formal organisations and the
absence of communal assertiveness. I contrasted this

latter characteristic with the individual enterprise of

the older generation of Asians.

I then examined how far the young men were literate

in their mother-tongues It was noted that a higher

proportion of Muslims than of the other religious groups
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said they could read or write the language. Finally I
warned against assuming that the religious ideal 1is
practised in the Punjab. I showed that Hinduism in

the province has always been more flexible than in most
other parts of India, I showed that Sikhs in the Punjab

were similarly lax in certain important respects, and

that widespread religious ignorance existed among Hindus,

Sikhs and Muslims alike,




464

20s RELIGIOUS ATTITUDES

It was seen in chapter 1 that of the parents of our
Indian and Pakistani youths two-~fifth were Muslims,
two=fifth were Sikhs, and one-~fifth were Hindus. The
young nmen, as will be seen, were themselves not necessarily
brought up very firmly in their parents' religion « but
for convenience I refer to them nevertheless as Muslims,

Sikhs and Hindus,

On the question of religion I sought, firstly, to
establish what the young men's attitudes were towards their
parents! faith. I tried, secondly, to discover how closely
they observed its practices and prohibitions. My findings

and the questions arising from them form the subject of this

and the following three chapters,

Degrees ofLReligious Allegiance

To get at religious attitudes I asked: "How important

is the oes religion to you now?" ~ Table 88 shows the

L

replies the young men gave.
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TABLE 88

"How important is the ... religion to you now?"
By religion.

MUSLIMS SIKHS HINDUS ALL

Very important 22 8 2 32
Fairly important 2 8 6 16
Fairly unimportant - 3 4 1
Completely unimportant 1 6 2 9
No response 1 1 1 3
S L ———
Total 26 26 15 67

W

It can be seen that overall the young Indians and
Pakistanis declared strong allegiance to the religion of
their parents, Forty~eight per cent said the religion
was very important to them, and a further 24 per cent said

\
it was fairly important. Twenty=four per cent said it

was unimportant to them.,

At the same time there are notable differences between
the three religious groups. The young Muslims expressed
much the strongest degree of allegiance to their parents'
faithe Ninety-two per cent said it was important to then,
and eighty=five per cent said it was very important, On
the other hand, only 61 per cent of the young Sikhs and
53 per cent of the young Hindus claimed their religions
were important to them, Only 31 and ten per cent

respectively said they were very important.
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The Reasons They Gave

I try to account for these and similar differences in
due course, For the moment I want to examine the reasons
the young men gave for their replies. Table 89 divides
the kinds of reason into positive (the first six) and
negative (the last five). It also separates the young
men according to whether they felt the religion was
important or unimportant to themselves, By presenting
the data in this way, instead of lumping the respondents
together, one can see not only all the considerations they
took into account when they weighed up their attachment to

the religion, but also which 0f these were dominant and

which were not.



TABLE 89

Reasons for importance/unimportance of religion. By religion.

IMPORTANT UNIMPORTANT

Muslims Sikhs Hindus Muslims Sikhs Hindus

It's the true religion/

I'm a 8004 eee 15 p - - - -
Brought up as .../

parents esee 9. 5 3 - 1 1
It tells you how to

behave 4 . 2 ’ P - -
It's our way of life

Because of the history

of the religion - 3 - - - -
Believe in God/Must

have some religion 1 4 3 - 1 -

Don't know much about

Dontt believe/

Disagree - - 2 1 1 b,
Influenced towards

Christianity 1 - - - . 1
Confused by different

religions - v - - 3 -
Fallen from

tradition - 1 - - - 1
N = 24 16 8 1 9 6
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The Muslims

The immediately noticeable thing about the Muslims is

the number (15) who replied not with an argued reason, but

with an assertion of orthodox belief. Examples were:

Yakub:
It's in our Bible, you know. You can
read thate It tell you everything.

Bashir:
It's our religion, isn't it? I just
believe in it.

Muzaffer:
It's the true religion.

Gulam:
There's a whole book written about it,
and it said in that book, the Koran, that

you should pray five times a day. Namaz,
it's called.,

Khan:

It is my religion. So I mean .like a
Christian he would stick to his own
religion no matter where he went. Well
people go all over the world to teach
Christianity. Well I mean it's my
religion and I stick to it.

Early arrivals, it should be remarked, answered as readily

as latecomers with this kind of profession of faith.

Bashir and Gulam, for instance, quoted above, both came to

England at the age of two.

All buf three of the fifteen Muslims who replied in this
sort of way gave no other reason, which is perhaps
understandable, for with faith no reason is necessary.

The other reasons mentioned were that respondents were
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brought up in the religion or that it taught them how to

behave. Table 89 shows that more Muslims than others gave
this latter reason. These are some examples.

Hussain:

In our religion are many good things
which we know, We believe God, and our
religion says we don't have to lie.

When Day of Judgement come, then the God
ask us every person what he do in his
life, good things and bad things.

Yusuf:

The book, the Koran, our Bible, teaches
me follow the Bible, follow God, not do
bad things, evil or muder, things like
this, stealing. Therefore 1 believe in
ite I believe in the Prophet like you
believe in Jesus., He was the founder of
Islam, the Muslim religion.

Nazir:

Muslim people stick together, and these
people they look for their families and
their father and mother., We look after
our mother and father. Your people, once
they're over 21, they don't care about
your father and mothere. They Jjust go out
popping, drinking, smoking, women «~ God
knows whate But we don't do that, We
respect our mothexr and father.

The*charaoteristic of the Muslim answers, then, was a
straightforward statement of orthodoxy, which was justified,
if at all, in simple terms of upbringing and ethical
teaching; The replies were not complicated with a lot of

reasons. In fact only five of the 24 Muslims who answered

gave more than one reason,
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The Hindus

The Hindus by contrast gave much more elaborate replies.
Seven of the 14 who answered gave more than one reason,
Altogether the 14 gave 27 reasons, only two less than the
24 Muslims. (In proportion of single-~reason replies the

Sikhs came between the two.)

Again in strong contrast with the Muslims not one of the
Hindus replied with a plain profession of faith. Rather
they produced as reasons the fact that their parents were
Hindus or that the religion was part of their way of life
in India. Table 89 shows that more Hindus than others

gave this last sort of answer.

Inder:
If I do decide to go back to India,
most people are Hindus out there.

L]

Sudesh:

It's the society I'm going to live in.
I dontt think I can live in English
gociety, so if I live in an Indian
soclety I've got to do what they do.
And I have to, well, undertake the
type of life they're living and the
restrictions that are in Hinduism,

Perhaps the most distinctive feature was the number of

Hindus (half of all who replied if we include those who

said the religion was unimportant) 1 who admitted that

! gee Table . 89.
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though their parents were Hindus, they themselves had
not been brought up in the faith or did not know much
about 1it, These are some of the replies.

Ram:

Well I suppose it's fairly important to-
as far as my mother and father think of
it, and I suppose they want me to think
of it as important as well, But not
knowing very much about it, I can't
really sort of say that it's important
to us « you know what I mean? .

(Did your mother use to tell you

stories about the religion?s Yes,

used to read a lot of stories like that.
(What sort of stories?) Well, about

kings and queens and sort of how they
lived = just things like that.

(Did you get any other teaching from
your parents about the religion?5

Well, just as I say like, the customs.,
Like they have the guy, you know,

Guy Fawkes night,

(Diwali?) ~ Yes Diwali. Well it's
practically the same as yours, but I
don't really know the theme behind ite!
And other things like thate You know,
our Christmase. It's just after Diwali,
I think,.

(What happens then?) - Well we just sort
of have fruit and stuff like that, and
just celebrate,

(So your parents didn't tell you what the
religious importance of it was?) Well

I feel they would have told us 1if I'd

asked, but I don't really think I
bothered asking.

1 Diwali, the festival of lights, falls in Octobhber or
November and marks the Hindu New Year. It is supposed to
comnemorate the return of Rama to the throne of Bharata
after fourteen years' exile, The people of his capital
welcomed him and his wife Sita, whom he rescued from the

demon king of Ceylon, by lighting earthenware lamps. The

story, though not this detail about the lamps, is
contained in the Ramayana.

I am uncertain which Hindﬁ festival is meant here, But
where there are children Christian Christmas was
certainly celebrated with a Christmas tree and presents.
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Raj: F
Most of the religious stories got lots of
morals to them and that.

(Give me an example?) It's hard to say
likes There's a lot of superstition as

well, Well, I haven't heard very many,
y'knaas They're basically the same really.
You know like there was the Moses one?
There's one in our Bible.' And this one

~ here [points to a picture on the wall ],
they say that he's the son of God.?
(Is that Krishna?) Yes.

(Who's this one with the elephant's face?)3
,Don't know, He [Kishnajused to eat a lot of

cream and that.4 (Laughs) That's the most
I picked up there, you know,

(What did he do when he grew up?) I don't
know,

(So you weren't brought up very strongly in
the Hindu religion?j Well if I had stayed
in India, I would have read books and
things like that, which I didn't have,

(Did your mother tell you stories from the
seriptures?) Yes, and my sister also used
to tell us stories.

(Would you say you knew much about it?)
Not too much. |

"Kamlesh:

I don't go to the functions that they have,
you know, various times of the year, because
I don't just understand themes Now if I
understood themy, I might appreciate thens.

I don't understand the ceremony, I don't

see the point of burning wood or something

Not identified,

2 Not the son of God, but like Rama an incarnation of

Vishnu the Preserver.

2 Ganesh, éod of wordly wisdom, who bestows prosperity
in trade,

4

Krishna was brought up by cowherds after he had been

smuggled from the palace when his aunt tried to kill
‘hime Story in the Mahabharata, -



475

like that, and throwing things on ite. It -
must symbolise something, of course, but -
you know, my parents understand it, they
can fully appreciate it-

(Do they understand it?) Yes, they
understand 1it.

(Did xou ask them why they did these things?)

Yes, I've asked them several timess. They
just say that it's a sort of offering, the
burning of all good things, and suchlike.
But I've never really fully understood
these different times of the year. '"Yes,
we do this ceremony this time, and do that
this time" =~ it just confuses me.

Yash: | ‘
We were only talking about this last night,

and my father actually said, he salid to me
well it's actually his own fault that he
never told us about these thingse. It's

quite true my father doesn't go to the temple,
or anything like that, probably because he
doesn't have the time., But again, he's never
told us anything about it. He's never
bothered, he's never bothered to teach us
anything about it at all. Consequently I

just don't know a thing about it. My mother's
the same, She's never told us about it.

Altogether, that is, not just in this context but at
some stage in the interview five Hindus said they had not
been brought‘ﬁﬁ in the religion; and another four said that
they did not know much about it or did not understand it.
Only one;”Kewa;; showed that he wasffam{}iar'with the
mythology. He told in great detail how Rama came to be
exilede He knew that Rama and Krishna were really Vishnu
"in differéntushapea". He recounted how the demon king
Ravana had twelve heads, and how Rama and his ally Hanuman,
king gfﬁtpe monkeys, built a causeway across the sea from

Indiaitq Ceylon. Kewal also retold incidents from the life

ey
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of Guru Nanak, explaining, "That doesn't make any difference.

It's Hindu or Sikhe These are like from the same plant."

The Sikhs

Among the Sikhs ﬁhd gave positive replies some produced
the sort of o;thod9£ies already quoted. "Our God was
a Sikhe We just believe our God." However two sorts
of reason were more in evidence than in the answers of the
other two groups. The firsf was & kind of universalist

theism, which occurred also in some of the Hindu replies.

Bhagwant:
I think everybody should have a religion,

Because my father's a Sikh I tend to think
that's my religions But I would change if
I could find a one bettere All religions

seem to express the same 1idea = that you

should believe in God.

Ishexr:

I'm not really bothered with religion.

To me everything is the same, There's no
differences If you say this God believes
in this or that and another God believes
in something else, it comes to the same
thing. You can tell the difference between
religions, eating this and that. But when
it comes to it, everything that God says
is the same,

Manjit: ﬁ

I do believe in God, but I don't believe
in religions I believe there is a God,
but I don't see why you have to have a
religion to necessarily believe in him.

I think if everybody just believed in God
and didn't have any bother about religion
as such, you know, calling it names like
Catholics and Christians and things like
that, Sikhs even =« you know, I think it's
a complete waste of time, It leads to
much conflict as well.
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On the other hand a number of Sikhs explained their
specific allegiance by reference to the history of the
religion, the persecution of the Sikhs and their resistance
to the Mogul emperors. "No Sikh", says Stephens,

can forget the death after torture at
Lahore in 1606 of the fifth guru,

Arjun Dev, a helpless prisoner of the
Moghul Emperor Jehangir; or the
decapitation of the ninth, Tegh Bahadur,
at Delhi early in Aurangzeb's reign; or
the fearful harassments from the same
monarch suffered by the tenth and last,
Gobind Singh, and the burial alive of

his two boy=~sons at Sirhind; or the
almost inconceivable barbarities under-
gone by Sikhs in the reign of Ferrukh-Siyar
eee When Gobind's disciple Bairagi was
"torn to pieces by red-hot pincers after
having been compelled to take the life of
his own son" and when "a hundred Sikhs
were put to death daily, contending among
themselves for priority le martyrdom." 1

Thus Shiv said: .

When I read the history 1 can feel that
through me heart, and that so many have
been sacrificed for that religion. It's
no point throwing it away Jjust like that.

Lachman said:

I was brought up as a Sikh and was taught
the history of the Sikhs « which wasn't
long ago - what the Sikhs stood for and
how they defended the country in this
matter against Muslims and all that -
and the English, (Laughs) Your
religion, with Jesus etc. happened two
thousand years ago. I mean people could
add bits to it really without anybody
knowing. I meaniours, which was only

Stephens, op. cit., p. 162.
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three hundred years ago, nobody could
actually add any words to it, My
grandfather, greate~great-grandfather -
that's about all there were, going back.
The Gods that we believe in actually
wrote books, the Bibles that we have,
I mean Jesus happened two thousand years
ago, and you couldn't say, "Oh, that's
a facte He was there." I mean, there
might be a man called Jesus, looked like
Jesus that you believe in, but you
couldn't actually prove it that he was
there, Whereas we can,

The Muslims were disliking what the
Sikhs stood fore They stood for writing
etcs and the Muslims sort of didn't want,
sort of wanted to take over the part they
were living in, because they saw the
minerals amongst their land and the rich
resources that we have now, So they
wanted to take over. But the Sikhs rallied
round, and didn't fought, at first, that is.
And as one of the Gods appeared ~ well, you
know, as Jesus was born from Mary and
Joseph, they were just born like that. But
he led the people =
(Nanak?) Nanak, yes. He didn't teach them
violence, That is, he sent them to Pray and
he showed a miracle as well, from God like,
and the people just believed him. Then
later on he said, "Now's the time to fight",
He didn't say, "Don't fight", he didn't say,
"That's wrong", He said, "To know when to
fight is better, instead of fighting at the
wrong time",

The Negative Heasons

On the negative side I have already discussed one of the
reasons why some young men said their parents' religion was
unimportant to them, which was thagt they did not know much
ébbut it. Most of these, one noted, wer® Hindus, None

were Muslims, but there were some Sikhs, 5YCh as Paramjit,
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who said the faith was completely unimportant to him

Because me father never taught me nowt
about religion like. I was brought up
here with English children and must
follow them.

What were the other negative reasons? Afier ignorance
of the religion, the most important was disbelief and/or
disagreement with some pari of the teaching, It is seen

Y from Table 89 that there again Hindus figured more

prominently than the others. Surinder and Kamlesh

could not accept the mythology.

Surinder: _

Some of the things I've heard about
the religion, they're ridiculous. Like
Gods with elephant's heads, and some
of these Gods flying to the moon,! and
things like that « ridiculous really.,
And just things « you know, .rats and
lions and things like this,?2

Kamlesh:

It was something about this thing that
happened in the Bible or something, I
said, "I don't believe its, I think that
most of it's a load of rubbish." Maybe

I shouldn't have said it in those words,
but [@y motheﬁ]'got pretty angry, saying,
"Now you shouldn't say thate You haven't
read anything about it. You don't know,
you don't know the things about it,"

Then I went into the point, well how
could it be true, you know, all these
fantastic stories? Well, there's a man
going into the Jjungle for 14 years without
food or anything, coming back as young as

1 Not identified.

e Perhaﬁs he is thinking of the army of monkeys and bears

with which Prince Rama went to defeat the demon Ravansa.
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he was when he went, and suchlike.1

And people having blue skins. 2

And I just said, "I don't believe it.
It's pretty hard to believe." And she
went into all the pros, and I went into
all the cons, and so we had a pretty
lengthy argument over that.

Other Hindus rejected part of the doctrine « in each

case cow~worship and the ban on eating beef, Hindus

revere the cow as a symbol of motherhood, gau~mata,

"succouring, gentle and the antithesis of violence", >
According to a verse in the Mahabharata, anyone who eats,
kills, or permits the slaughter of a cow will rot in hell
for as many years as there are hairs on her body. 4 Yet
even Kusam, who said Hinduism was very important to him,
disagreed with the prohibition of cow slaughter:

When I was at school, I was never taught

Hinduism in the house, through books or

anything like that, But me family knew

what Hinduism was, and I always thought

I was Hindus I took religious knowledge

at schools, Now that it's gone, I've

started going to church, Indian church,
learning about it even more.

Rama certainly ate, and I cannot find any reference
to say that he did not age during his exile.

This is Rama againe. He was dark blue like a lotus.

G. Morris Carstairs, The Twice Born (London, Hogarth
Press, 1961)’ De 650 o

4 1.8.S. O'Malley, Popular Hinduism (Cambridge, Cambridge
University Press,‘19355s Pe 16,

-
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There's certain things which I think I
should believe in and there are certain
things I don't believe in, I mean,
this is the same in all religions.
(Which do you think you should believe in?)
Well, I think Christ is. I know there was
a person who came from Gode We call him
Krishn.? I believe in him. Whereas back
home they believe in sacred cow, all this,
I don't believe in this.

I mean, even Christ or our God, Hindu,
in Hinduism, Krishn, if they saw people
dying of hunger and they saw cows just
walking around doing nothing, I mean just
eating waste, I mean the grass and all that,
they're wasting the land a lot? = I mean,
even he would kill them to feed the people.
This is what the God is there for, to look
after the people. Therefore if they are
trying to protect these cows, it shouldn't
be in the religion. I don't think so
nmyself, put it that way.

Lal, brought up a complete vegetarian, 3 and Subah,
a Sikh, 4 said their religions were (fairly) unimportant to

them for this same reason, though they added others,

Kingsley Davis dramatically quantifies the problem of
overgrazing by noting that pre~partition India had more
than one=quarter of the world's bovine population but only
one=thirtieth of the world's land surface. Op. cit., p. 208.

> Vegetarianism generally denotes membership of one of the
higher castes, though its adoption is one of the ways by
which, in India, a caste "tries to prove it is equal to a
'superior' class or superior to its 'equals'",
M.N. Srinivas, "Varna and Caste", Caste in Modern Indis

and Other Essays (Bombay, Asia Publishing House, 19625,

pe 66 Lal was in fact a Khatri.

4 Khushwant Singh says that veneration of the cow was no
part of the teachigg of the Sikh gurus and, apart from a
passing reference 1n the writings of Gobind Singh (cont.)
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Lal:

I don't believe some of the things that
they teachy, their, say, their doctrine.
Some of the things they say is « just
like, oh for example, they say, "You
shouldn't eat meat"s Well, why shouldn't
you eat it? It's something there to eat.
I meany, they say you should rather die of
hunger than eat meats, And the other
thing «~ the religiony Hindu religion is
divided into different segments, and the
one we follow (just because we follow it,
I suppose it's because of that), but I
think it's the best ones! Because in
the other religion they worship idols,
and I hate worshipping idols. That's
why 1 think as a whole Hindu religion is
really unimportant to me. And it's old.
It's an o0ld religiones I think if it was
changed, it would have a bit of bearing,
but not as it is.

Subah:

I don't like the way the Bible goes on
about not eating the meat, and all that,?

I think it's daft thats If they eat the
flesh off one animal, they should eat it
off another, I don't see why they should
keep one animal sacred, while they kill the
otherse Just the same thing, cruelty to
animals. That's what they don't believe in,
cruelty to the cowe It's a cruelty to the
chickens and anything else they eat, i'n' it?
Another thing is: I don't understand it.
When they're reading the Bible, I don't
understand what they're reading about.

4 (contd) regretting the existence of cow slaughter,
has no scriptural backings "Nevertheless the Sikhs
became more zealous protectors of the cow than even
the Hindus and during Sikh rule cow slaughter was
rigorously suppressed." This was part of the Sikhs'
reversion to Hindu practices. The Sikhs, op. cit.,

Pe 46,

1 This 1is the Arya Samaj, described onpp. 257-8.

° See, however, p.479 (n). _
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It's old-fashioned, written with long
wordse There might be an odd word in
it when it comes I understand, but not
all of its. For all I care they could
be speaking double~dutch or something.]

Altogether five Hindus and three Sikhs said at some stage
in the interview that they disagreed with the ban on §ow
slaughter, Like the comment from Kusam quoted above
("This is whﬁt the God is there for , to look after the
people") some of the views showed a very un-Hindu
utilitérianisﬁ. Surinder, for example, said:

There's millions dying every day in India.
They Jjust treat these cows assacred and =~
well while those could save some at leaste

Bhagwant, a Sikh, said:

A cow has more.- rights than anybody else
over theres They roam around the streets,

in the market places you'll find them just
roaming around the stalls. And nobody'll
wallop them or kick them out of the way,
they'll just leave thems Really it all
stems from when the cow did all the work,
and pulled the plough, and give the milk
for the children., 1It's not exactly holy,
Everybody says it's the holy cow, but it
isn'te I mean it's written nowhere in the
Indian religion or any religion in fact
that the cow is considered to be holy or
sacredes This is only through the olden
time when there was no transport, no sort
of cars or trucks to pull the things. Well
I reckon they want to give that upe I
mean they're starving out there.

! This supports what Darling says (p. 459).

Two other young Sikhs who mentioned the Granth Sahib
however said theg found no difficulty in understanding

the language.
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Another negative reason given by three young men
(all Sikhs) was that they were so confused by the different
religions that they did not believe any. Hardev, for
instance, said:

Reading the Christian Bible puts you in
two mindse Then a lot of my friends are
Muslims, so that makes threes So I Jjust
leave them all outes I would put myself
down as more or less an atheist, The only
time I would think of God was when 1 was
coming off my bikes Say I come off my
motorbike and just about smash a couple of
legs or something, I'll say, "Oh Christ'"
You know, it's a word that comes to me
mouth, the first thing. But really it's
not religious. It's just a saying when
you're in pain, |

Finally, a few young men said explicitly that their
parents! religion was unimportant to them because they
had been influenced towards Christianity., Robindar,
who, 1t was-seen, found some of the Hindu religious

stories ridiculous, went on:

I'm more sympathetic towards Christ,
because it seems more human, you know,
the things that are told about him, and
they Jjust seem more real than some of
the things I'm taught about in my own
religion.

Lal, on the other hand, had a Hindu prayer he recited
in times of crisis. "If I'm Just sitting down and
I'm having some horrible thoughts in my mind and I
can't get rid of them, like killing someone or
something like that, I just say those words so I can

clear my minde"” But he did not know what the words
meante | | |

oy
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(More human?) Jesus Christ, he seems
to be a persons Well, Krishy that's the
holy God, he just seems to be alike a =
you could say, just like a wooden carvede
out symbol, everybody praising towards it.

Rasul, the one freee~thinking Muslim (though even he
still rated the religion as fairly important to him),
experienced th<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>